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The Sanskrit and Arabic Sources of the Prasnatantra
Attributed to Nilakantha

Martin Gansten

ABSTRACT

The highly popular Prasnatantra attributed to Nilakantha of Kasi (fl. late 16th cen-
tury) and sometimes regarded as the third volume of his Tajikanilakanthi is shown
to depend for its basic structure on an abridged Sanskrit version of the Kitab fi
l-masa’il wa-l-ahkam by Sahl ibn Bishr (early 9th century), apparently authored by
Samarasimha in the 13th century, to which quotations primarily from Sanskrit
astrological works in the classical Indian style have been added, resulting in a
hybrid of Indian and Perso-Arabic interrogational astrology.

1. INTRODUCTION

n 1587, Nilakantha Daivajfia, astrologer royal (jyotisaraja) to the emperor
Akbar, completed the second volume or tantra of his Tajikanilakanthi (TNK),
destined to become the most popular textbook on Tajika or Sanskritized Perso-
Arabic astrology up to the present day." The two volumes — an introduction
to the subject dealing with its fundamental principles and terminology (the
Samjiatantra, ST) and a compendium of techniques for annual prognostication
(the Varsatantra, VT) — appear from a certain amount of overlapping, including
passages repeated verbatim, to have been composed as semi-independent
works. The style of both, including the metres employed, is similar, and
seemingly that of a single author. As previously demonstrated by Ola Wikander
and myself, the Sodasayogadhyaya chapter of the ST is ultimately dependent on
far earlier sources, and the same may reasonably be assumed to be true of the
ideas expressed in large portions of the text; but the phrasing appears to be
entirely that of Nilakantha himself.

A partial draft of this paper was read at the second Perso-Indica conference, Bonn, February 2014.
'Pingree 1997: 84 f. For the term Tajika and general introductions to Tajika astrology, see Pin-
gree 1981: 97 ff., 1997: 79 ff.; Gansten and Wikander 2011; Gansten 2012. For a brief overview of
the history and branches of Indian astrology, see Gansten 2014.
*For the discussion of the Sodasayogadhyaya, see Gansten and Wikander 2011 and below.
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The TNK is defined in academic sources as consisting of these two tantras; but
the text has often been studied, copied and published along with a third volume,
dealing with interrogational astrology and known as the Prasnatantra (PT), or
sometimes as the Prasnakaumudi or Jyotisakaumudi. The late David Pingree wrote
of this text:

But we return to a secure chronology and to the renewed influence
[of] tajika science with the Prasnatantra written by that Nilakantha
who composed the Tajikanilakanthi in 1587. In the course of this
treatise he quotes many verses from earlier works, making it a sort of
nibandha; his favorite authorities besides the Tajikas, are Prthuyasas
and Padmaprabha Stiri.

Closer inspection of the PT, however, reveals a text so different in style from the
TNK that its attribution to Nilakantha, except as a possible compiler, must be
called into question. Indeed, although the text itself does not acknowledge its
sources, and only some of its passages are clearly attributed by the comment-
ator, it seems most likely to be wholly a compendium of previous works with no
original content added by the redactor. It is my purpose in this paper to demon-
strate that the basic framework of the PT is a sequence of verses correspond-
ing closely to an Arabic text composed more than seven centuries earlier and
rendered into Sanskrit long before Nilakantha’s time, apparently by the celeb-
rated Samarasimha; and that quotations mainly from indigenous Sanskrit works
were later woven into this framework in an effort to produce a hybrid of Indian
and Perso-Arabic interrogational astrology.

2. STRUCTURE OF THE TEXT

In the absence of a critical edition of the PT, I have relied primarily on the pop-
ular edition by Kedaradatta Josi and secondarily on that by Gangadhara Misra.

The edition by Mahidhara Sarma, used only sparingly, is often textually inferior
and contains numerous insertions from yet other works, making the issue of ori-
ginal sources even more tangled.> The orthography of quotations has been tacitly
normalized throughout. The Jos1 edition explicitly attributes the Sanskrit com-
mentary on all three tantras to Vi§vanatha (fl. early 17th century), and the com-
mentarial style does seem to corroborate a single authorship. By contrast, the
Misra edition states that traditional commentary exists only for the ST and VT,
suggesting at least that Vi§vanatha’s commentary on the PT has been less widely

3Pingree 1981: 113. The bracketed of actually reads to, an obvious misprint.
4Jos$1 2008, Misra 1988.
5Sarma 2004.
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MARTIN GANSTEN 103

known than that on the other two tantras. In what follows, I shall refer to the
author of the Sanskrit commentary published in the Jos1 edition as Vis§vanatha.

The many sources of the PT are reflected in the variety of metres used, the pre-
dominant ones being, in order, arya, sloka and upajati, with occasional stanzas in
pramanika, $alini, malabharini, vasantatilaka, mandakranta and sragdhara.” The text
is divided into four sections, with the use of sources varying from one section to
the next. The first section, comprising a general introduction to interrogational
astrology, draws primarily on non-Tajika sources; where quotations from Tajika
works are used, they include no Arabic-derived vocabulary or distinctive Tajika
doctrines, as if in a deliberate attempt to downplay the differences between the
two traditions. In keeping with its compilatory nature, the text lacks a formal
mangalacarana or benedictory introduction by the author; but its redactor never-
theless positions himself ideologically near the beginning, following some verses
taken from Varahamihira and other Brahmanical authors, by quoting this tradi-
tional statement (1.6):

Knowledge verily approached the Brahman, [saying]: ‘Guard me; I
am your treasure. Do not impart me to the envious, the crooked or
the wicked: thus will I remain strong.””

Having thus established its Brahmanical credentials in the first section, the text
moves on in the second section to deal with pratyeka-bhava-prasna, or questions
pertaining to the individual astrological places. This section consists almost ex-
clusively of verses in arya metre dealing with Tajika doctrine, including Sanskrit-
ized Arabic terminology. The third section, on visesa-prasna or ‘special ques-
tions,” is a more even mix of Tajika and non-Tajika material, with some of the
former occurring in upajati metre rather than arya. The fourth section, entitled
prakirnaka or ‘miscellaneous,” includes a few additional topics of inquiry as well
as methods for finding the times of predicted events, annual predictions from
the sun’s ingress into Aries, and, finally, thirteen verses in arya metre on Tajika
aspect doctrine, including a partially constructed example horoscope.

®Misra 1988: 5.

I use upajati as a generic term for the 11- or 12-syllable metres indravajri, upendravajra, vamsasthi
and indravamsa, and for any of the frequent combinations of these metres within a stanza, while
aryd is used to signify the subcategories arya, giti, udgiti and upagiti, all of which are defined by the
morae (matrd) in a half-verse rather than by syllabic count.

Svidya ha vai brahmanam ajagama gopaya ma Sevadhis te "ham asmi /

astiyakayanrjave sathaya na mam britya viryavati tatha syam //
The Jo$i edition prefaces this verse with the words srutir api, while the Misra edition has smrtir apy
aha. Both may be considered correct: the verse occurs, with minor variations, in the late Muktiko-
panisad as well as in Yaska's Nirukta (2.4), Vasisthadharmasiitra (2.8) and Visnusmrti (29.9a). I have
given the version of the JosI edition, correcting only two obvious misprints.
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Among the sources identified by the commentator, Varahamihira’s Brhad-
yatra and the Satpaficasika by his son Prthuyasas (both 6th century) were com-
posed prior to the development of Tajika in India, and the same is probably
true of the Prasnajiiana or Aryasaptati by Bhattotpala (or Utpala , late 10th cen-
tury).” Other non-Tajika works quoted include Padmaprabhasiiri’s Bhuvanadi-
paka or Bhuvanapradipa (1164), Candeévara’s Prasnavidya (late 12th century) and
Ramacandra’s Samarasiara (ca. 1450). The authorship and date of the liberally
quoted Prasnacintamani are unknown to me, but with one exception the verses
attributed to this work contain no Tajika terminology; nor does the single verse
from the likewise unknown [fignamuktavali, or the half-verse taken from an un-
specified work by “Yavanacarya.” Eight verses are attributed by the commentator
to a Trailokyaprakasa, presumably referring to the Tajika work of that name said
to have been authored by Hemaprabhasiiri in 1248, but they appear rather to be-
long to Narayanadasa Siddha’s Prasnavaisnava or Prasnarnavaplava, composed in
the early 16th century."” Certain Tajika sections in the upajati and sloka metres are
similarly attributed to a Prasnadipaka or Prasnapradipa, which may perhaps be the
work by that name written by Kasinatha, also in the early 16th century."" Some
of these verses likewise occur in the Prasnavaisnava, as do a number of verses
not attributed by the commentator. A few additional verses in similar style may
plausibly be presumed to derive from an alternative version of the same work.

3. SAMARASIMHA AND THE SANSKRIT URTEXT

The concluding part of the PT — consisting, as just mentioned, of thirteen arya
stanzas on the aspects — is highly significant for the question of the sources of
the work and their transmission. Both the definitions and the example horo-
scope given here are also found in the Sodasayogadhyaya of the ST (2.26—27), where
Nilakantha has fashioned them in upajiti metre. The two versions of the ex-
ample in particular, including details of phrasing, are too similar for there to
be any doubt that one was modelled on the other, or else both based on a com-
mon source:

For sources and dates discussed in this paragraph and below, see Pingree 1981.

°T have been unable to locate these verses in the two editions of the Trailokyaprakisa available to
me. Of the Prasnavaisnava, 1 similarly have access to two widely divergent editions: Gaura 2003,
comprising 383 verses in 12 chapters, and Jha 1997, with 659 verses in 15 chapters plus 34 verses
in an appendix (parisista). References below are to the Jha 1997 edition, as many verses quoted in
the PT are not present in Gaura 2003.

""Pingree (1981: 112 f.) does not specify whether this Prasnapradipa (not currently available to
me) is a Tajika work. The CESS (Pingree 1970-1994: A2, 35) does briefly mention an undated
Tajika author named Kasinatha, distinguishing him — perhaps wrongly — from the author of the
Prasnapradipa.
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Samjiiatantra Prasnatantra

In a question about the acquisition In a question about the

of a wife, Virgo is the ascendant; its acquisition of a wife, in Virgo
ruler Mercury is in Leo with ten ascendant, the ruler Mercury is
degrees; Jupiter is in the [place of] in Leo; in Pisces, its ruler
wives [Pisces] with twelve degrees. Jupiter. There is no aspect
There is no aspect between them; between them; but the fast[er]
but if the moon in Sagittarius [or] moon, aspected by both, taking
Taurus with eight or eleven light from Mercury, passed it
degrees, aspected by both and on to Jupiter. Thus [the querist]
fast[er than both], taking light from would gain a wife by the hand
Mercury, passed it on to Jupiter, of another.””

[the querist] would obtain a wife
through [the help of] another."”

The ultimate source of this example, as demonstrated elsewhere, is Sahl ibn
Bishr’s Kitab al-ahkam “ald n-nisba al-falakiyya, also known as the Introductorium.'*
What primarily concerns us here, however, is the relative dating of the two San-
skrit versions attributed to Nilakantha, to which may be added a third version
found in the Tajikabhiisana (TBh) of Ganesa Daivajiia (son of Dhundhiraja), a con-
temporary of Nilakantha’s in Parthapura, Maharastra.'> It is entirely possible —

“2strilabhaprcchatanur asti kanya svami budhah simhagato dasamsaih /

sitryamsakair devaguruh kalatre dystis tayor nasti mitho "tha candrah / /

cape vrse cobhayadysyamiirtih sighro "stabhagair athava bhavamsaih /

adaya tejo budhato dadau yaj jrvaya labhah paratah striyah syat / /

Bstrilabhasya prasne kanyalagne budhah patih simhe /

mine ca tatpatir gurus tatranayor na tv asti drstis tu / /

sighras candro dvabhyam drsto budhat tan maho nitod /

jroaya dadau tadvat parahastad yositah praptih / /
For these verses to conform to the metre, tatpatir should probably read tatpati-, and budhat tan read
budhato. These changes do not substantially affect the meaning. It has been my observation that
matravrtta verses are corrupted in transmission more often than verses in metres based on syllabic
count.

**Gansten and Wikander 2011.

>The version in Tajikabhiisana (4.12) reads:

kanta hastagateti prcchati tada kanyavilagnadhipah

saumyah simhagatah kalatrabhavane mine guruh samsthitah /

drstir naiva tayoh $ast calagatir dvabhyam ca drsto budhad

ojas carpayad indramantrini kalatraptil parasmad bhavet / /
‘When [someone] asks, “[Will I] win my beloved?”, Mercury, ruler of Virgo ascendant, is in Leo;
Jupiter occupies the house of wives in Pisces. There is no aspect between them; [but] the fast-
moving moon is aspected by both, bringing the light from Mercury to Jupiter: he will gain a wife
from another.
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even probable — that more Sanskrit versions of the same example exist in other
Tajika works.®

Even initially, the attribution of the PT version of the example to Nilakantha
appears unlikely for the simple reason that, as noted above, Nilakantha is typic-
ally happy to quote himself verbatim, so that there would seem to be no reason
for him to rework some of his own material — particularly not in the PT, which
already contains a great deal of borrowings. We may thus suspect the version of
the PT to belong to an earlier Tajika work, and the version found in the ST to be
a modified rendering of the same material. In this connection, it is interesting to
note that neither the PT nor the TBh mentions any degrees of longitude, but only
zodiacal sign positions. The ST, on the other hand, does include degrees of lon-
gitude for Mercury and Jupiter, as well as two possible degrees and two possible
sign positions for the moon; but these are not the signs and degrees found in the
original example by Sahl ibn Bishr. These circumstances suggest that the Arabic
original had been rendered into Sanskrit in an abbreviated and simplified form
— possibly the one found in the PT — which was then reworked by later Tajika au-
thors. The details of the original being lost, authors who wanted precise figures
had to invent their own."”

The possibility of the arya verse representing an original Sanskrit rendering
of Sahl’s example is particularly intriguing in view of the fact that Tajika passages
in arya metre — comprising some 45% of the PT as a whole, reckoned in syllabic
characters (aksara), and the bulk of the work once the identifiable additions from
classical Indian texts have been removed — are introduced four times by the com-
mentator Vi§vanatha with the phrase prasnatantre or tajikasastroktaprasnatantre,
‘in the Prasnatantra recounted in the Tajika treatise.” This phrasing suggests that
Prasnatantra was originally the title not of the present compendium attributed to
Nilakantha (PT), but of its main Tajika source text. On two further occasions, the

**Balabhadra in his 1629 work Hayanaratna (1904: 19v) quotes a verse from Yadavasiiri’s Tajika-
yogasudhanidhi (1616?) containing a very similar example:

mine vilagne gurur arkabhagah striyam budhau netralavo na drstih /

tayos ca madhye "drilavah kulire candras tadanyena sakhe "riganaptih / /
‘Jupiter is in Pisces ascendant with twelve degrees, Mercury in Virgo with two degrees: there is no
aspect. Between them is the moon in Cancer with seven degrees. Then, friend, [the querist] will
gain a wife through another.” (Although the reading sakhe ‘friend” appears incongruous, it is con-
firmed by all MSS of the Hayanaratna currently available to me.) Yadavasiiri’s example differs from
the others by exchanging the ascendant and descendant signs, and by placing Mercury in Virgo —
though outside the orb of an aspect with Jupiter — rather than in Leo; but it is still conspicuously
similar to the example found in Nilakantha, Ganesa, and the PT.

7Similar patterns may be observed in the Indian transmission of other examples from Sahl (cf.
ST 2.29—30, 32cd—33; TBh 4.14, 16-17). It may be objected that some figures in the various versions
of the present example are still rather close. I believe that the explanation may lie in a common
desire on the part of the authors to place the relevant planets in appropriate subdivisions of the
zodiacal signs, particularly the so-called terms (hadda, from Ar. hadd).
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introductory phrase used by Visvanatha is samarasimhe or tajike samarasimhe, ‘in
the Tajika [work by] Samarasimha.” Samarasimha, most probably datable to the
13th century and perhaps the earliest author in Sanskrit on Tajika astrology, rep-
resents a towering influence on the later tradition; and Vi$vanatha’s commentary
on the TNK shows him to have been well acquainted with Samarasimha’s writ-
ings, which he often quotes, thus lending weight to his attribution.'® It therefore
seems at least possible that the Tajika sections of the PT, particularly the parts
in arya, represent an earlier Sanskrit work on interrogational astrology with the
same name, composed by Samarasimha.

Nor is this attribution unsupported: in the Hayanaratna, we find Vis§vanatha’s
contemporary Balabhadra quoting a number of verses occurring in the PT, in-
cluding the ones on aspect doctrine that immediately precede our example horo-
scope, and unequivocally attributing them to Samarasimha, whom he also calls
the ‘origin’ of these doctrines (miilabhiitasya samarasimhasya).'® It should be noted
in this context that Balabhadra had immense respect for Nilakantha, who was
the older brother of Balabhadra’s guru Rama Daivajfia: he calls him ‘the crown
jewel in the circle of astrologers” and, in his frequent quotations, never men-
tions Nilakantha’s name without prefixing it with $rimat-. There can be little
doubt that, had Balabhadra in any way associated these verses found in the PT
with Nilakantha, he would have readily acknowledged it. The hypothesis that
Samarasimha rather than Nilakantha was the author of the original Prasnatantra
therefore deserves to be taken seriously. If he was, we must also conclude that at
least part of the material incorporated into the extant PT from other sources —and
perhapsall of it—was added at a later stage, as some of these sources were written
centuries after Samarasimha; and we must ask why and by whom this was done.

4. THE PRINCIPAL ARABIC SOURCE: SAHL IBN BISHR

When we put this theory to the test by isolating the Tajika arya verses in the
PT, eliminating the interpolated material, the suspicions just related are trans-
formed into something altogether more robust. As the excerpts below will show,
the resulting text turns out to be a highly condensed Sanskrit rendering of Sahl
ibn Bishr’s Kitab fi I-masa®il wa-I-ahkam, known in Latin as De interrogationibus,
with some minor additions. This work is often found copied and published
along with the Kitab al-ahkam la n-nisba al-falakiyya or Introductorium by the
same author; and the thirteen verses at the end of the PT are in fact derived
from the latter rather than the former. Apart from anything else, this identifica-
tion proves the underlying unity of the Tajika arya material in the PT, making it

®For the importance of Samarasimha, see Gansten 2012 and forthcoming.
YHayanaratna 1904: 9rv contains the verses corresponding to PT 4.49-52; p. 52v has verses cor-
responding, with minor variations, to PT 2.26-28, 41—42; and p. 58v, to PT 2.96—98.
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highly probable that all of it was epitomized in Sanskrit at the same time and by
the same hand. With the independent testimonies of Vi§vanatha and Balabhadra
repeatedly identifying this epitomist as Samarasimha, there seems little reason to
doubt the attribution, although much of the intermediate transmission remains
to be investigated.

Sahl’s work is thus the ultimate Arabic source of the bulk of Tajika material
found in the PT, concentrated in its two middle sections on pratyeka-bhiava-prasna
and visesa-prasna. The handful of arya verses which deal with Tajika principles
while having no apparent parallel in Sahl may derive from other Arabic-language
sources — including, as will be discussed below, Ya‘qiib ibn Ishaq al-Kindi (ca.
8oo—ca. 870). I have previously argued for the plausibility of Albrecht Weber’s
identification — first suggested in 1853 — of al-Kindi with the Tajika authority
known in Sanskrit as Khindi or Khindhi. In so doing, I also hypothesized the
existence of a medieval compendium of Arabic astrological texts utilized by early
Tajika authors and containing excerpts from both Sahl and al-Kind1.

Like the central portions of the PT, the Kitab fi I-masa®il consists of topics for
questions arranged according to the twelve places of the horoscope, followed by
a section on additional topics which do not fit as easily into one of these twelve
categories. Some of the material has, however, been rearranged in the PT, pre-
sumably due to differences between the Arabic and Sanskrit authors” views on
the proper symbolism of the horoscopic places. Thus, passages on theft and on
travel — which in the Kitab fi I-masa’il belong to the seventh and ninth places, re-
spectively — have been moved by the redactor of the PT to the “special questions’
section (3.1—4; 3.87—114). In addition, a discussion of war, which in Sahl’s text
likewise belongs to the seventh place, has been relabelled by the commentator of
the PT as pertaining to the eighth place (the place of death). Whether this reflects
the view of the redactor himself - whom we may now feel entitled to identify as
Samarasimha — is not clear: none of the actual eighth-place material from the
Kitab fi I-masa’il has been preserved in the PT, so that the verses in question (PT
2.86—95), occurring just before the discussion of ninth-place matters, could be
construed as belonging to either the seventh or the eighth place.

While a full analysis of the correspondences between the Kitab fi [-masa’il and
the pratyeka-bhava-prasna and viesa-prasna sections of the PT is beyond the scope
of this article, a few representative excerpts will demonstrate both the degree
of dependence of the latter on the former and the kinds of distortion that occa-
sionally occur. A full list of corresponding passages is given at the end. In the
absence of an Arabic edition, references to Sahl’s text are based on the Latin ver-
sion. As noted already by Viktor Stegemann, twelfth-century Latin translations
of Arabic astrological texts are typically so literal as to be acceptable in lieu of

*°Gansten 2012.
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the originals.”’ Some variations are of course still to be expected; but these are
not likely to affect the overall argument. The numbering of passages in De in-
terrogationibus follows that found in the English translation by Benjamin Dykes;
translations quoted have been somewhat modified.**

In the discussion of questions pertaining to the seventh place — namely, mar-
riage and marital relations —in the pratyeka-bhava-prasna, we find two verses deal-
ing with an absconded wife (2.71—72). A comparison with §7.4 of Sahl’s text
illustrates the condensed nature of the PT as well as the corruptions:

De interrogationibus Prasnatantra

And if you were asked about a woman having [1] [If someone asks:]
gone out from her house due to anger at her ‘Will my angry wife
husband,?? whether she would return to her return or not?’, then, if
house or not: look at Venus and the sun, which the sun is below the
are the significators of the man and woman. If earth and Venus has
Venus were above the earth in an optimal place risen above the earth,
from the ascendant, and the sun under the she will not return;

earth, announce the return of the woman to her
house with a strong delay and duress.

And if the moon, at the hour in which [the [3] If the moon is
woman] exited from her house or at the hour of waning, she will come
the question, were already transiting the after many days; if the
prevention, that is, after one-half of the [lunar] moon is [approaching]
month, her return to her house will be full, quickly.

hastened. And if the moon were increased in
light, that is, in the beginning of the [lunar]
month, her return will be with slowness.

And if Venus, when [the woman] was exiting [2] if [Venus is]

from her house, were retrograde and retrograde, she will
occidental, her return to her house will be of come. If the retrograde
her own accord, voluntary, and penitent. And if Venus has gone out

*'Stegemann 1942: 9.

**The Latin edition of De interrogationibus used for comparison is Locatellus 1493.

#Dykes 2008: 97 reads ‘due to her husband’s anger.” However, one of the anonymous reviewers
of the present article suggested that the Latin phrase ira mariti sui might in fact be read as an
objective genitive meaning ‘anger fowards her husband.” Dr Dykes, who, since the publication of
his translation from the Latin, has had the opportunity to examine a copy of the Arabic K. fi I-
masa’il (MS Beinecke 523, p. 96), confirms in a personal communication that this text does support
the meaning “anger towards her husband,” whether or not that meaning is reflected in the medieval
Latin translation.
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[Venus] were oriental, going out from under
the rays [of the sun], and retrograde, she will
return and her man will be penitent about her

from under the sun, she
is agreeable; otherwise,

angry.

leaving [...].

Sahl’s first and third paragraphs, both dealing with the conditions of Venus, have
been merged by the Indian translator, and the astrological reasoning simplified.
The middle paragraph of the Latin (and presumably the Arabic) text states that a
waning moon indicates a quick return — most likely because the female moon is
approaching a conjunction with the male sun —whereas a waxing moon indicates
delay; the Sanskrit paraphrase has it backwards, perhaps because a waxing moon
is generally considered more auspicious in Indian astrology. Nevertheless, the
PT verses are clearly recognizable as an intended, if imperfect, summary of Sahl’s

doctrine.

Similarly, the discussion of wealth in the pratyeka-bhava-prasna section of the
PT begins with three verses (PT 2.6-8) comprising a highly condensed rephrasing

of §2.1—2 of Sahl’s text:
De interrogationibus

If you were asked about some wealth which is
separated, whether he who asked you would
find the wealth or not: look at the ruler of the
ascendant and the moon, who are the
significators of the one asking, and the sign of
wealth and its ruler, which are the significators
of wealth.

If the ruler of the ascendant and the moon are
joined to the ruler of the house of wealth, or the
ruler of the house of wealth is joined to the ruler
of the ascendant, or you found the moon bearing
away the light from the ruler of the house of
wealth to the ruler of the ascendant, or from the
ruler of the ascendant to the ruler of the house
of wealth, he will attain wealth. Likewise, if
Jupiter and Venus, which are benefics, were in
the house of wealth, he will find wealth.

*Locatellus 1493: 130r.

*mama grhint rusta punar esyati no vatha bhitmyadhahstharavau /

bhitparigate ca Sukre naiti punar vakrite "bhyeti / /
siiryan nirgatasukre vakre 'pi sameti canyatha rusta /
ksinendau bahudivasaih pitrnavidhau ca drutam upaiti //

Prasnatantra

In a question on gain of
wealth,

if the ruler of [the place
of] wealth makes an
application [itthasala, from
Ar. ittisal] to the ruler of
the ascendant or to the
moon, with a benefic
conjunction or aspect,
there will be gain.
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And if there were nothing of those things which
I have said, he will find nothing. Indeed if the
malefics were in the house of wealth, which is
the second from the ascendant, it signifies
detriment in the wealth of the house of the
question. And if the moon were void in course,
then the questioner will not cease to be such
until he dies.*°

If however you were asked what kind of gain it
will be, look at the receiver of the disposition,
whether it were the ruler of the ascendant or the
ruler of the matter, namely, the one which is
heavier: if it were in the ascendant or in the
second, he will find and acquire from the works
of his own hands. And if it were in the fourth,
from the father or from parents or from lands or
from real estate. And if it were in the fifth, from
children or from others in whom he has

trust. [...]*7

111

If malefic planets occupy
[the place of] wealth, gain
will be far away, or else
something unfortunate
[will occur]. If the ruler of
[the place of] wealth joins
with a malefic, the
questioner dies; or if the
ruler of the ascendant
[does so].

In an application between
the rulers of the
ascendant*’and [the place
of] wealth, the questioner
will have gain from that
one among the places
where the slow-moving
[planet is located]: [the
tirst place of] body, [the
second of] wealth, [the
third of] brothers and so
on.”?

It is particularly noteworthy that the sentence of the PT predicting the death of
the questioner, which appears strangely incongruous in a passage dealing with
monetary matters, appears to be a corruption of the original, which speaks only
of a condition lasting until death. It is even possible that a line of the original

‘Void in course’ (Lat. cursu vacua, translating the Ar. khala’ s-sayr) refers to a situation where
the moon will encounter no more aspects while in its current zodiacal sign, traversing as it were
an ‘empty path.’

*7 Sahl'’s text (Locatellus 1493: 128v) goes on to cover all the twelve places of the horoscope.

*Reading lagnadhanapetthasale for the dhanadhanapetthasale of the Josi 2008 edition, which is met-
rically deficient and conveys no meaning. The Misra 1988 edition has dhanadhanapatitthasale, met-
rically acceptable but equally meaningless; but the Sanskrit text included in a popular English
translation (Saxena 2001: 232) does in fact read lagnadhanapetthasale.

*dhanalabhasya prasne lagnesenendunatha dhanandathah /

kurute yaditthasalam Subhayutidrstya bhavel labhah / /

kriiragrahair dhanasthair diire labho "nyad apy asubham /

kriivamuthasile dhanese prasta mriyate "thava vilagnese / /

lagnadhanapetthasale mandagatir yatra bhavanam /

tanudhanasahajadinam prastus taddvarato labhah / /

In order to conform to the metre, kriiramuthasile should probably read kriiramuthasili-, which would
not substantially affect the meaning.
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Arabic was missing from Samarasimha’s manuscript, or accidentally omitted in
translation. Comparison with Sahl’s text can thus help explain occasional incon-

sistencies in the PT.

As a final example, we may compare three verses on the location of lost prop-
erty from the visesa-prasna section of the PT (3.108—110) with §7.17 of De interrog-

ationibus:
De interrogationibus

Indeed if you were asked about the place of the
stolen goods, look at the angle of the earth [the
fourth place] to see if it were Cancer or its
triplicity: the stolen goods will be buried near
water, and there will be its place. And if it were
Aries or its triplicity, it will be in a place of beasts
and in a place of fire. Indeed if it were Taurus or
its triplicity, it will be in a place of oxen or cows —
for Taurus signifies especially a place of cows. And
Virgo signifies a place of harvests and grains, and
Capricorn a place of sheep. And if it were Gemini
or its triplicity, they will be in the residence or in a
safe or in a higher place from the ground.

If however the stolen goods were in the house, and
you wished to know their place in the house, look
at the ruler of the fourth and the planet which was
in that same place. If however it were Saturn, they
will be in the privy of the house; and in a farther or
filthier and deeper and darker place. And if it
were Jupiter, it signifies a place of groves and of
those praying. And Mars signifies the kitchen or a
place of fire. And the sun signifies an enclosed
part of the house and a place of sitting of the
master of the house. Indeed Venus signifies the
place of women’s sitting. And Mercury signifies
the place of a decorated building, and of books, or
the place of grains, and especially in Virgo. And if
it were the moon, it will be next to a well or cistern,
or place of cleaning. [...]

3°Locatellus 1493: 131v.
3'nastasthane prasne turye bhiimyagnivayujalamadhyat /

Prasnatantra

In a question on the
location of a lost [item],
the location of the lost
property should be
known from the sign —
among [the elements]
earth, fire, air and water
— that is in the fourth
[place].

Then it should be
known from the planet
that occupies the fourth
[place] or is ruler of the
fourth [place]: if
Saturn, [the item is] in a
dirty place; if the moon,
in water; if Jupiter, in a
grove of the gods; if
Mars, in the vicinity of
fire; if the sun, in the
place of the seat of the
master of the house; if
Venus, in a couch; if
Mercury, near books,
money, grains [or] a
vehicle.
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Once again, the PT presents us with a much abridged but substantially correct
retelling of Sahl’s doctrine. The Sanskrit text retains the standard Perso-Arabic
sequence of the planets, based on apparent velocity, favouring it over the classical
Indian sequence based on the order of the weekdays. The moon has, however,
been moved to follow immediately on Saturn, perhaps because of a connection
in the translator’s mind between dirt and water.

Two phrases in this passage are particularly worth noting. One is the unusual
Sanskrit compound surarama ‘[pleasure] grove of the gods.” This is not a common
designation of a temple, nor have Indian deities typically been worshipped in
groves or pleasure gardens. The expression is almost certainly a misunderstand-
ing of Sahl’s text, which speaks of groves and places of prayer. The other phrase
is (in Latin and, presumably, in Arabic) ‘a place of sitting belonging to the master
of the house.” This has been faithfully translated into Sanskrit as grhadhisvarasa-
nasthana — so faithfully that the result is actually a little awkward. Asana by itself
would be enough to denote a place to sit; asanasthana has a tautological ring to it
that signals an underlying non-Sanskrit phrase. Many similar instances of influ-
ences, misunderstandings or ‘cultural translations’ (such as Arabic wolves being
transformed into Indian tigers) could be adduced; but for the present, the above
will suffice.

5. OTHER POSSIBLE SOURCES AND UNCERTAIN PASSAGES

As mentioned above, a few passages of the PT, while apparently forming part of
Samarasimha’s Urtext, have no obvious parallels in the extant versions of Sahl’s
work and are most likely derived from other Arabic-language sources. Very pos-
sibly, the Kitab fi I-masa’il (or lengthy excerpts from it) had been combined with
excerpts from other authors to form an Arabic compendium on interrogational
astrology that was the direct source of Samarasimha’s Sanskrit epitome. Such
compendia were not uncommon in the medieval period.

The very first passage of the extant PT attributed by Vi$vanatha to
Samarasimha’s original Prasnatantra, PT 1.7-10, concerns what is sometimes
known as ‘considerations before judgement,” that is, factors to be considered by
the astrologer before undertaking to interpret a horoscope — in particular, as
here, whether the client’s intentions are honest or not. While this is a common

yo bhavati rasir asmat sthanam jiieyam gatadhanasya / /

atha caturthagrhe turye$varo ‘tha yah syad grahas tato jiieyam /

mande malinasthane candre ‘'mbuni gispatau surarame / /

bhaume vahnisamipe ravau grhadhisvarisanasthane /

talpe Sukre saumye pustakavittannayanaparsve ca / /
Again, in order to conform to the metre, caturthagrhe should probably read turyagrhe, with no
change of meaning. The Devanagari characters tha and ya are very similar.
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enough topic in the medieval and later literature, I have not so far been able
to find a precise match for this particular passage. I am also in some doubt
concerning PT 1.52-55 and 2.1-5, which deal with fundamental principles of
interrogational astrology and may conceivably be based (or partly based) on
Sahl’s §1.4 and 1.6, respectively, but which are too brief and generic in content
for certainty.

In the pratyeka-bhava-prasna section proper, the only passages clearly based
on other sources than Sahl occur in the context of questions on pregnancy and
childbirth. PT 2.34-36 reads:

In a question on the life and death of children, if the ruler of the
twelfth is in an angle aspected by benefics, [and], in the bright fort-
night, the moon is conjunct a benefic in the twelfth, [the child] will
live. If the ruler of the twelfth is a malefic, combust, conjunct malefics
in a cadent place, the child dies as soon as it is born, or in the womb.>*

In a question on knowing the [time of] delivery, leaving off the por-

tions (amsaka) traversed by the ascendant, one should consider the

rest from the amount to be traversed and predict the days by reason-

ing thus.*?
While I have been unable so far to find an exact match for the first two verses,
it may be noted that al-Kind1’s Kitab fi mudkhal ila “ilm an-nujiim, more popularly
known as Al-arba‘ina baban or the Forty Chapters, does look to the twelfth place of
the horoscope to judge matters following the delivery.?* To my present knowl-
edge it is the only Arabic text on interrogational astrology to do so.

In the third verse, the word amsa[ka] is ambiguous. It may have the sense of
‘degree’ (of ecliptical longitude); but it is often used in Sanskrit astrological texts
as an abbreviated form of navamsa, that is, a ninth-part of a zodiacal sign. This
all-purpose division so characteristic of classical Indian astrology had been ad-
opted by medieval Perso-Arabic practitioners such as Abi Ma“shar and, indeed,
al-Kindi; and the Forty Chapters gives these instructions on finding the time re-
maining in a pregnancy:

3*Reading capoklime yuktah / kriirais tu for the capoklime "yuktah / kriiras tu of the Jo$i 2008 and
Misra 1988 editions:

jrvitamaranaprasne balanam antyape Subhair dyste /

kendrasthe sitapakse subhayukte ‘ntye vidhau jrvet / /

kriiras ced antyapatir dagdhas capoklime yuktah /

kritrais tu jatamatro mriyate balo ‘thava garbhe / /
The Sarma 2004 edition has capoklime yutah kriiraili / drstas ca, also metrically acceptable and with
the same meaning as suggested here.

BReading anumityaivam for anumityevam: prasavajiianaprasne bhuktﬁflugnu’ms’akﬁn parityajya /
bhogyad vicintya Sesan anumityaivam vaded divasian / /

34See chapter 21.5 in the annotated translation from the Latin version by Dykes (2011: 226, §544).
For the Forty Chapters generally, see also Burnett 1993.
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If he asks you about the hour of conception, you will note how many
ninth-parts of the ascendant have passed by to completion: for, by
taking months for individual ninth-parts, it asserts that that much
[time] has passed by from the hour of conception up to the time of
the question. But how much of the ascendant is left designates the
remaining time [until] the birth, as a month is granted to each ninth-
part.?

The ninth-parts of the rising sign thus correspond to the nine (solar) months of
pregnancy. Al-Kindi adds that if this method seems to indicate more months
than can be supposed to remain before delivery, ‘the number of degrees explain
the same thing in terms of days.” PT 2.36 reads like a slightly abridged para-
phrase of this passage, also ending with a prediction of days.

Following two interpolated verses in sloka metre taken from the Bhuvanadi-
paka, PT 2.39—40 then address the question of whether the child would be born
in the daytime or at night. This very dense passage is most probably based on a
somewhat fuller explanation attributed to “Umar at-Tabari (d. ca. 815) and pre-
served in the medieval Latin compendium Liber novem iudicum.>® Apart from the
Kitab al-bari® fi ahkam an-nujiim by ‘Ali ibn Abi r-Rjjal (early 11th century), which
itself relies substantially on “Umar, this is the only Arabic source I have so far
seen on the particular topic of delivery by day or night.>” The two passages are
best seen side by side:

Liber novem iudicum Prasnatantra

Whether she would give birth by
night or day — ‘Umar

The knowledge of this question must be [If] a diurnal sign is in the

taken up from the ascendant and its ascendant by day, and the planet
ruler, and also from the star which [in the ascendant?] [and] the ruler
possesses the east, likewise from the of the ascendant [are] in a diurnal
tifth [place] and its ruler. For if all of sign, then birth will be in the

these signs happened to be masculine, daytime; if these are opposite, the
or at least a majority [were] in male reverse. But if [there is] a nocturnal

HTranslation based on Dykes (2011a: 225, §540), slightly modified on the basis of the Latin text
also included in Liechtenstein 1509: 18v (cf. note 39).

3The Liber novem iudicum or Book of the nine judges was an expanded version of the earlier Liber
trium iudicum — the ‘three judges’ being, intriguingly, Sahl, al-Kindi, and “‘Umar. The excerpts
from the two latter authors were taken over from the earlier to the later work without change (see
Burnett 2006).

3The source utilized by Samarasimha was almost certainly based on the work of “Umar himself,
a Persian and a senior contemporary of Sahl and al-Kindji, rather than on ar-Rijal, who lived in what
is now Tunisia.
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signs, the birth really claims a diurnal ascendant by day, [or] its ruler [is

time. But they being female signs for in a diurnal sign?], the strength of
the most part, they leave it for the that sign ruler should be

night.” considered:

[...]

Lastly, the discernment of the sex similarly the day, hour, masculine
undergoes the same judgement. Let the sign [or] feminine sign.*”

attention of the one judging be led back
to the house of children and the moon,
even to the ruler of the hour and the lot
and its ruler (as was already stated
above). [...]??

The next two verses, PT 2.41-42, are somewhat curious. In technical content they
are very close to PT 2.25cd—27ab, which are based on the initial passage of Sahl’s
treatment of fifth-place questions (§5.1); but the question appears to have been
rephrased so as to apply only to the current year, which is mentioned three times
in four lines. I expect to have more to say on this topic of reworked material in
future.*" Unlike these verses, the very last passage on pregnancy and children
(PT 2.43—44ab) does seem to derive from some source other than Sahl, as yet
unidentified:

[In a question] on the knowledge of whether a woman has given birth
or not, if the ruler of the fifth place had gone out from behind the sun
and approached [heliacal] rising, then this woman is giving birth.**

3% The odd-numbered signs of the zodiac are masculine and diurnal; the even-numbered, fem-
inine and nocturnal.

¥Translation based on Dykes (2011b: 146 £, §5.25), slightly modified on the basis of the Liecht-
enstein 1509 edition of the Liber novem iudicum. The middle portion, left out here because it is
wholly lacking in the Sanskrit version, deals with predictions from a ‘lot” (Ar. sahm), that is, a
mathematically derived zodiacal point.

4°Reading janma syad with the Sarma 2004 edition for the unmetrical janma vacyam of Josi 2008
and Misra 1988:

lagnantar dinarasir diva graho lagnapas ca dinarasau /

tad divase janma syad viparite vyatyayas caisam / /

atha ratrilagnam ahna tadadhipatis cet tu tasya rasipateh /

balam ithyam dinahorapumrasistrigrhe "py evam //
The second stanza in particular is extremely terse and of uncertain meaning, and may even be a
conflation of two original verses. It is lacking from the Sarma 2004 edition.

#'See Gansten (forthcoming).

4*Reading prsthatali (my conjecture) for the similar-looking sasthapal ‘ruler of the sixth,” which
does not make sense in the context. When rising heliacally, the superior planets (Mars, Jupiter and
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Likewise, if Jupiter, Mercury and Venus are rising [heliacally] in the
midheaven, [the result is] the same.*3

Occasional minor discrepancies between the PT and De interrogationibus are
most likely due to errors in transmission or translation (from Arabic to Sanskrit,
Arabic to Latin, or both) rather than textual interpolations; examples include PT
2.53cd-54ab on illness and 2.84-85 on marital infidelity. To illustrate the extent
of such discrepancies, the former passage, based on Sahl’s §6.1, reads as follows:

De interrogationibus Prasnatantra

And if the moon were joined to a If a question is asked when the moon has
retrograde planet, it signifies the an application [muthasila, from Ar.
long-lastingness of the disease. muttasil] with a retrograde [planet],

And if she were joined to a [there is] a chronic illness; if an

slower planet, it signifies application with a slow [planet], the
worsening, and it will render illness should be known to originate

him afraid.** from a previous obstruction of urine.*>

The astrological conditions and former part of the result are identical; only the
latter part differs. In this case we may suspect a translation error, the precise
nature of which might suggest itself from an examination of extant Arabic manu-
scripts of the Kitab fi I-masa’il. On other occasions, as we have seen, the astrolo-
gical conditions themselves may be garbled, particularly if they are somewhat
complex in the original. The important point here is that such occasional dis-
crepancies do not necessarily suggest a source other than Sahl.

Apparent changes or additions may also be due to corruptions in the trans-
mission of the Sanskrit text itself. A case in point is PT 2.88, on the outcome of a
battle, which in the majority of editions at my disposal state that the two parties
will reach a conciliation if the two planets representing them form ‘an application

Saturn) all appear behind the sun in the zodiac (that is, in an earlier degree) and become visible
in early morning. The inferior planets (Mercury and Venus) may rise heliacally on either side of
the sun, that is, as morning or evening stars. All available editions read prasiite ‘is giving birth,’
although prasiita ‘has given birth’ might have been expected from the phrasing of the question.

Bsitaprasiitayuvatijiiane sutapo ‘tha prsthatah siiryat /

nirgatyodayam ayat tatah prasiite ca nartyam //

atha jivasaumyasukra akase udayinas tathapy evam /
The Sarma 2004 edition reads, implausibly, bhauma ‘Mars’ for saumya ‘Mercury.” It also reads akasa
for akase, in accordance with sandhi rules but in violation of the metre.

#Locatellus 1493: 129v.

¥3asino vakramuthasile sthirarogo mandamuthasile piirvam /

miitranirodhad rogotpattir jieya krtaprasne / /
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[from] the sixth, third, tenth [or] eleventh [place]’.*" This condition is not present
in Sahl, who instead speaks of an application by trine or sextile aspect. But the
seeming innovation dissolves when we find that other editions and manuscripts
preserve the superior reading ‘application by sixth or third aspect’ (that is, sex-
tile or trine).”” PT 3.113-114, on discovering whether a thief is male or female,
may merit a brief mention for including a single line not present in the Latin De
interrogationibus; but the line in question is of a very general nature, stating that if
the significator is a female planet in a female sign, or aspected by another female
planet, the thief is female; if the reverse, male.*® Of greater interest is the fact that
while Sahl’s text makes use of the decans or “faces’ of the zodiacal signs (known
in Indian astrology as drekkana, with many orthographic variants) to describe the
thief, the PT has transformed these into the more commonly used navamsas.
The Tajika passages in upajati metre found in the third and fourth sections
of the PT appear mostly to be taken from Narayanadasa Siddha’s Prasnavaisnava
and are thus later additions not corresponding very closely to any Arabic source
text, although a few do bear a certain resemblance to sections of Sahl’s work and
may conceivably have been based on Samarasimha’s original summary of it.*”
Despite their Tajika terminology, some verses seem to depend partly on classical
Indian sources.” It seems highly likely to me that only the Tajika passages in arya

Ssattridasayamuthasile dvayoh snehah (thus in both the Jo$T 2008 and Misra 1988 editions). It
may be relevant that these four astrological places are often grouped together in classical Indian
astrology, where they are know as upacaya or ‘increasing’ places.

Y sattridrsatha muthasile dvayoh snehah (thus in the Sarma 2004 edition). The [altha in dréitha,
which seems to have deteriorated into dasaya due to the similarities of the Devanagari characters
tha and ya, is metrically spurious and probably not original.

48 striyo rasau / strikhete stridrste caurah stri vyatyayat purusah.

4If this should be the case, we must assume that Samarasimha’s versions of these sections were
later removed from the extant text of the PT by the redactor and replaced with Narayanadasa
Siddha'’s, perhaps for reasons of style or clarity. Possible examples here include PT 3.31-33, loosely
corresponding to Sahl’s K. fi I-masa”il §8 (cf. Locatellus 1493: 133v), and PT 3.79-84, similar to §7.13
(Locatellus 1493: 131r).

>For instance, PT 4.37-38ab, on the nature of sexual intercourse:

Subhetthadile himagau catustaye saukhyatirekah savilasahasah /

kriiretthasale himagau sarose kriiranvite "bhiit kalaho nrvadhvoh / /

pidathavasit surate yuvatyd rajo yathastarksam upaiti tadvat /
are obviously influenced, in both content and form, by Varahamihira’s Brhajjataka 4.2 (a fact that
did not escape Gangadhara Misra in commenting on these verses):

yathastarasir mithunam sameti tathaiva vacyo mithunaprayogah /

asadgrahalokitasamyute "ste sarosa istaih savilasahasah / /

While I have not been able to locate a passage exactly corresponding to PT 4.37-40 in the Prasna-
vaisnava, Jha 1997 contains several very similar passages, including 14.7-8 on food:

papetthasale himagau catustaye kriiragrahaih kendravilagnasamsthitaih /

kastat kadannam madhurdjyavarjitam bandhvadigehe kvacid eti vi nava / /

Subhetthasile himagau catustaye svarksoccagaih kendragataih Subhagrahaih /

lagnesvare lagnagate 'py akrcchratah sukhi subhojyam labhate svamandire / /
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metre were actually composed by Samarasimha. In the fourth section of the PT,
this means the last thirteen verses (PT 4.49-61), derived, as was said above, not
from the Kitab fi I-masa’il but from the same author’s introduction to astrology,
Kitab al-ahkam ala n-nisba al-falakiyya. This last section thus contains no material
at all from the principal Arabic source of the PT, suggesting that Samarasimha’s
original Prasnatantra may have ended with what is now the third section of the
PT, and that the verses based on the Kitab al-ahkam belong to some other work —
where, given their introductory nature, they are perhaps likely to have formed
part of the beginning rather than the end of the text. A further indication that
the fourth section of the extant PT may represent a later addition is the fact that
PT 4.10-14 constitutes a partial repetition of PT 1.45-51, both passages consisting
of verses borrowed from Padmaprabhastiri’s Bhuvanadipaka.

6. CONCLUSION: WHY A HYBRID TEXT?

A careful examination of the evidence thus leads us to conclude that the ori-
ginal Prasnatantra was an abridged version of an Arabic text, based chiefly on
Sahl ibn Bishr’s ninth-century Kitab fi I-masa’il wa-I-ahkam and rendered into San-
skrit by Samarasimha in the thirteenth century. To this original version, sub-
stantial excerpts mainly from non-Tajika Sanskrit texts, some of which postdate
Samarasimha by two or three centuries, were eventually added to form the text
we know today; and this hybrid version was either the work of, or later attributed
to, Nilakantha, whose floruit lies in the late sixteenth century.

Whether Nilakantha was in fact responsible for grafting prasna material in the
classical Indian style on to Samarasimha’s work remains an open question. Like
the actual writings of Nilakantha, the PT was commented on by Vi$vanatha, a
circumstance which —in addition to providing a terminus ante quem in the former
half of the seventeenth century — may be read as supporting a common author-
ship.”" On the other hand, ViS§vanatha nowhere in this commentary mentions
Nilakantha’s name; nor does his contemporary Balabhadra — who, through his
guru Rama, younger brother of Nilakantha, would presumably have been thor-
oughly acquainted with the latter’s literary production — refer to any other work
of his than the ST and VT. In fact, on those occasions when Balabhadra does

> Accepting this attribution of the commentary to Vis§vanatha as genuine, which (as was said
above) seems likely from its style and contents, although it is not as full as his commentary on the
TNK. The commentary on the PT, like the text itself, ends rather abruptly and without mention
of the author’s name. At the very end, however, the commentator refers to a work of his own:
etac casmatkrte tajikaratne spastataram prapaficitam evavadharaniyam ‘And this should be learnt from
the Tajikaratna authored by us, [where it has been] set out more clearly.” Pingree 1981 lists only two
works by that name, one authored by Gangadhara in 1653, the other by Cirafijiva probably around
1725; but the title is fairly generic, and it is not uncommon to find references to Tajika works not
mentioned by Pingree.

HISTORY OF SCIENCE IN SOUTH ASIA 2 (2014) 101-126



120

quote Tajika verses found in the now extant PT, he explicitly attributes them to
Samarasimha. It is entirely possible that Nilakantha or one of his students com-
piled the hybrid PT to complement the two existing tantras of the TNK; but it
is equally possible that the fact of Visvanatha having commented on both texts,
and perhaps a feeling that Nilakantha ought to have written a text on prasna, led
to his being identified as the author of the PT.

Regardless of who was responsible for the creation of the hybrid text, we may
ask ourselves what was the motive behind such an exercise, which contributed
nothing new of either form or content. Given the strong tradition of interroga-
tional astrology in India — whether or not it actually originated there, as Pingree
believed — a text on this branch of the art would be a natural choice for anyone
wishing to produce a hybrid between the classical Indian and Tajika astrological
systems; but why should such a hybrid seem desirable?

On this matter we can only speculate; but we have already touched on one
possible motive above, when noting that the compiler seems deliberately to min-
imize the differences between the two traditions, and wishes to preserve astro-
logy as the intellectual property of the Brahman class. The hybrid PT may thus
have been, at least on one level, a bid to legitimize the Tajika tradition by present-
ing it as just another variation on an orthodox, Sanskritic knowledge system. To
a certain extent, such tendencies may be observed even in the earliest works on
Tajika; but we may well wonder if these legitimizing strategies would truly have
been necessary after more than three centuries of Sanskritized Perso-Arabic as-
trology.”® On the other hand, the apologetic efforts that preface the works of
other Tajika authors of the late sixteenth and early seventeenth centuries, such
as Ganesa and Balabhadra, suggest that the need was indeed keenly felt. The
reason may perhaps be found both in the personal situations of certain Brahman
authors employed at the Muslim court, including Nilakantha, and in the increas-
ing tendency towards orthodoxy and tradition characterizing Sanskrit intellec-
tual circles of this period.

*We may in fact compare the PT in this respect with the Prasnavaisnava from which it fre-
quently borrows material: the latter is an explicitly syncretic but original work on interrogations
which states at the outset (1.2) that it is based on ‘the schools (mata) of Varaha[mihira], Tajika and
Mukunda’ (varahatajikamukundamatam samiksya). (Details of Mukunda and his school are unknown
to me.)

»The earliest known attempt in Sanskrit to present classical Indian and Tajika astrology as a
single tradition is found in the opening verses of Samarasimha’s work, discussed above. For a
discussion of this, see Pingree 1997: 80; but cf. also my comments on the topic, and on Pingree’s
interpretations (Gansten 2012 and forthcoming).

54Discussed, for instance, in Pollock 2009.
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7. OVERVIEW OF SANSKRIT AND ARABIC SOURCES FOR THE

PRASNATANTRA

Verse numbers for the PT (left-hand column) refer to the Jos$t 2008 edition; for
the Prasnavaisnava, to Jha 1997. References to Arabic astrological works in the
right-hand column follow the paragraph numbering in the translations (from
the Latin versions) by Dykes detailed above. Editions of other works are listed
under References where available.

Prasnatantra  Sanskrit or Arabic source

1.1-2 Varahamihira: Brhadyatra 2.5-6

1.3 Varahamihira: Brhadyatra 2.9

1.4 Bhattotpala: Prasnajiiana 2

1.5 Ramacandra: Samarasara 5

1.6 Yaska: Nirukta 2.4, etc. (cf. note 8)

1.7-10 Unidentified; no Tajika content

1.11 Attributed by Visvanatha to Cande$vara: Prasnavidya; no Tajika content

1.12 Attributed by Visvanatha to a Jiianamuktavali; no Tajika content

1.13-327 Attributed by Vi$vanatha to a [Prasna]cintamani; non-Tajika content

1.33—42 Padmaprabhasiiri: Bhuvanadipaka 45-54

1.43—44 Prthuyas8as: Satpaficasika 1.3—4

1.45-51 Padmaprabhastri: Bhuvanadipaka 60-61, 63-67

1.52-55 U'r}iden_tified, but some similarity with K fi I—T{zsd %l 1.4, attributed by
Vi$vanatha to Samarasimha but no technical Tajika content

2.1-5 Partly based on K. fi I-masa®il 1.6? Tajika content

2.6-7 Sahl: K. fi I-masa®il 2.1

2.8 Sahl: K. fi I-masa®il 2.2

2.9-12 Attributed by Vi$vanatha to a Prasnadipaka; no Tajika content

2.13-16 Sahl: K. fi I-masa?il 3

2.17 Sahl: K. fi I-masa®il 4.1

2.18—25ab Sahl: K. fi I-masa’il 4.2

2.25cd-27ab  Sahl: K. fi I-masa’il 5.1

2.27¢d Sahl: K. fi I-masa®il 5.5

2.28-29 Sahl: K. fi I-masa’il 5.6

2.30 Unidentified; no Tajika content

2.31-33 Sahl: K. fi I-masa’il 5.3
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Prasnatantra  Sanskrit or Arabic source

23435 Unidgr}tified, but some simil_a'l'rity with al-Kindt: K. fi mudkhal ila “ilm
an-nujiim 21.5; no technical Tajika content

2.36 Al-Kindt: K. fi mudkhal ila ilm an-nujiim 21.2

2.37—-38 Padmaprabhastiri: Bhuvanadipaka 9o

2.39-40 Umar (cf. Liber novem iudicum 5.25)

2.41-42 Reworking of Sahl: K. fi I-masa’il 5.1?

2.43—44ab Unidentified

2.44cd-54ab  Sahl: K. fi I-masa’il 6.1

2.54cd-55ab  Sahl: K. fi I-masa’il 6.2

2.55cd-56ab  Sahl: K. fi I-masa’il 6.3

2.56cd-59ab  Sahl: K. fi I-masa’il 6.5

2.59cd-60ab  Sahl: K. fi I-masa’il 6.6

2.60cd-61ab  Sahl: K. fi I-masa’il 6.7

2.61cd-63ab  Sahl: K. fi I-masa’il 6.8

2.63cd-66ab  Sahl: K. fi I-masa’il 7.1

2.66cd-67 Sahl: K. fi I-masa?il 7.2

2.68-70 Sahl: K. fi I-masa®il 7.3

2.71-72 Sahl: K. fi I-masa’il 7.4

2.73-76 Sahl: K. fi I-masa?il 7.5

2.77-80 Sahl: K. fi I-masa®il 7.6

2.81-85 Sahl: K. fi I-masa®il 7.7

2.86—95 Sahl: K. fi I-masa?il 7.8, 7.25

2.96-105 Sahl: K. fi I-masa®il 9.1

2.106-108 Sahl: K. fi I-masa?il 9.2

2.109-110 Sahl: K. fi I-masa’il 10.1

2.111-114 Sahl: K. fi I-masa®il 10.2—3?

2.115cd—-117ab
2.117¢d-119
2.120
2.121-122
2.123-125
2.126-127

2.128

Sahl: K. fi I-masa®il 10.2
Sahl: K. fi I-masa’il 10.3
Sahl: K. fi I-masa®il 10.4
Sahl: K. fi I-masa®il 10.7
Sahl: K. fi I-masa’il 11.1
Sahl: K. fi I-masa®il 11.2
Sahl: K. fi I-masa®il 11.3
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Prasnatantra  Sanskrit or Arabic source

2.129-131 Sahl: K. fi I-masa?il 12.4

3.1-5 Sahl: K. fi I-masa®il 9.6
3.6—28? Attributed by Vi§vanatha to a [Prasna]cintamani; no Tajika content
3.29-35 Narayanadasa Siddha: Prasnavaisnava 8.47-53
3.36 Unidentified; misattributed to Prthuyasas: Satpaficasika
3.37 Prthuyas8as: Satparicasika 2.4
3.38 Prthuyasas: Satparicisika 2.12
3.39 Prthuyasas: Satpaficasika 2.11
3.40 Prthuyas8as: Satparicasika 2.10
3.41 Prthuyasas: Satpaficasika 3.1
3.42 Prthuyasas: Satpaiicisika 2.1y
Attributed by Vi§vanatha to a Prasnapradipa; near-identical in Narayana-
343749 dasa Siddha: Prasnavaisnava 4.13-15, 17, 29, 32—33
3.50—-677? Attributed by Vi$vanatha to a [Prasna]cintamani; no Tajika content
Attributed by Vi$vanatha to a Trailokyaprakasa; near-identical in Nara-
3-68-75 yanadasa Siddha: Prasnavaisnava 11.1-5, 8-9, 15
3.76—78 Attributed by Vi$vanatha to a Prasnacintamani; no Tajika content
3.79-84 Narayanadasa Siddha: Prasnavaisnava 11.36-39, 41, 43
3.85-86 Prthuyas$as: Satpaficasika 6.1—2
3.87—95 Sahl: K. fi I-masa’il 7.13
3.96—97 Sahl: K. fi I-masa?il 7.14
3.98-100 Sahl: K. fi I-masa?il 7.15

3.101-107 Sahl: K. fi I-masa®il 7.16

3.108-110 Sahl: K. fi I-masa®il 7.17

3.111-112 Sahl: K. fi I-masa®il 7.19

3.113-114 Sahl: K. fi I-masa’il 7.22

3.115-122 Narayanadasa Siddha: Prasnavaisnava 9.26, 29-33, 35, 49

3.123-129 Attributed by Vi§vanatha to a [Prasna]cintamani; some Tajika content
3.130-133ab  Sahl: K. fi [-masa’il 13.17

Narayanadasa Siddha: Prasnavaisnava 14.3 (PT 134cd lacking from Jha

3-133cd-134 .
1997 but clearly belonging to the same passage)

3.135-138 Sahl: K. fi I-masa?il 13.17 (continued)

3.140-141 Narayanadasa Siddha: Prasnavaisnava 14.10-11

3.142 Unidentified; no Tajika content
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Prasnatantra  Sanskrit or Arabic source
Unidentified but similar in style to Narayanadasa Siddha: Prasna-
3-143 vaisnava; Tajika content
3.144-147 Unidentified; no Tajika content
3.148 Bhattotpala: Prasnajiiana 42
3.149-150 Narayanadasa Siddha: Prasnavaisnava 14.12-13
3.151-152 Unidentified; no Tajika content
3.153-155 Padmaprabhastiri: Bhuvanadipaka 99-101
3.156 Unidentified; no Tajika content
3.157 Padmaprabhastiri: Bhuvanadipaka 107
3.158 Unidentified; no Tajika content
3.159 Padmaprabhastiri: Bhuvanadipaka 108-109ab
3.160 Unidentified; no Tajika content
3.161-171 Attributed by Vi$vanatha to a Prasnadipaka; some Tajika content
3.172-179ab  Unidentified; no Tajika content
3.179cd Attributed by ViSvanatha to a Yavanacarya; no Tajika content
3.180-191 Unidentified; no Tajika content
4.1-3 Padmaprabhasiiri: Bhuvanadipaka 151—152 (conflated), 155-156
4.4—9 Padmaprabhastiri: Bhuvanadipaka 80-85
4.10-14 Padmaprabhastiri: Bhuvanadipaka 56, 60-61, 63-64; cf. PT 1.45-51
4.15—-24 Bhattotpala: Prasnajiiana 60-69
4.25-26 Prthuyasas: Satpaficasika 1.6—7
4.27-29 Bhattotpala: Prasnajiiana 48, 52-53
4.30-31 Unidentified; no Tajika content
4.32-35 Prthuyas8as: Satpaiicasika 7.7—9
4.36 Unidentified; no Tajika content
Unidentified but very similar in style to Narayanadasa Siddha: Prasna-
437740 vaisnava (cf. 11.12, 11.43, 11.54, 13.19, 13.29, 14.7-8)
4.41-48 Narayanadasa Siddha: Prasnavaisnava 13.61, 63, 70-75
4. 49-52 Sahl: K. al-ahkam 4
4.53-60 Sahl: K. al-ahkam 5.3—6
4.61 Sahl: K. al-ahkam 5.8

HISTORY OF SCIENCE IN SOUTH ASIA 2 (2014) 101-126



Brhajjataka 1912

De interrogationibus
Locatellus 1493

Hayanaratna 1904

Liber novem iudicum
Liechtenstein 1509

Prasnatantra

Prasnavaisnava

Jha 1997
Prasnavaisnava Gaura 2003
Tajikabhiisana 2005
Tajikanilakantht MiSra 1988
Tajikanilakantht Saxena 2001

Tajikanilakanthi Sarma 2004

Tajikanilakantht  JoS$1 2008
Trailokyaprakasa

Sharma 1946
Trailokyaprakasa  Jain 2005

MARTIN GANSTEN 125

TEXT EDITIONS

Hari Prasanna Chatterjee, ed. (1912). The Brihajja-
takam of Vardha Mihira. Allahabad: The Panini Of-
fice. The translator’s ordained name was Swami
Vijnanananda. References are to the 2nd edition,
Delhi: Oriental Books Reprint Corporation, 1979.
Girolamo Salio, ed. (1493). Liber quadripartiti
Ptholemei...[includes Zahel De interrogationibus].
Venetys: per Bonetum locatellu[m].
Hayanaratnam (1904). Bombay: Khemraj Shrikrish-
nadass.

Liber novem iudicum in iudiciis astrorum (1509). Ven-
etiis: ex officina Petri Liechtenstein.

See Tajikanilakanthi.

Umakanta Jha (1997). Prasna Vaisnavah. Text with
Hindi Translation and Commentary. Dilli: Naga
Prakasaka.

Guruprasada Gaura (2003). Prasnavaisnavah,
Text with Hindi Translation and Commentary. Dilli:
Caukhamba Surabharati Prakasana.

Sitarama Sastri (2005). Tajikabhiisana. Text with
Hindi Paraphrase. Bambal: Khemraj Shrikrish-
nadass.

Gangadhara Misra and Madhukanta Jha (1988).
Tajikanilakanthi, Text with Hindi Translation and
Commentary. ~ Haridasa-samskrta-granthamala.
Varanast: Caukhamba Amarabharati Prakasana.
D. P. Saxena (2001). Tajik Nilkanthi. Text and Trans-
lation. Delhi: Ranjan Publications.

Mahidhara Sarma (2004). Tajikanilakanthi. Text
with Hindi Translation and Commentary. Mumbai:
Khemraj Shrikrishnadass.

Kedaradatta Jos1 (2008). Tajikanilakanthi. Text with
Hindi Translation and Commentary. Dilli: Motilal
Banarsidass.

Ram Sarup Sharma (1946). Trailokya Prakasha
of Shri Hemaprabha Suri. Edited with Hindi Com-
mentary. Lahore: Kushala Astrological Research
Institute.

Bhagvandasji Jain (2005). Sri Trailokya Prakasa. Text
and Hindi. Dilli: Oriyantal Buk Sentar.

HISTORY OF SCIENCE IN SOUTH ASIA 2 (2014) 101-126



126

SECONDARY LITERATURE AND TRANSLATIONS

Burnett, Charles (1993). “Al-Kindi on Judicial Astrology: “The Forty Chapters””.
In: Arabic Sciences and Philosophy 3, pp. 77-117.

— (2006). “A Hermetic Programme of Astrology and Divination in Mid-twelfth-
century Aragon: The Hidden Preface in the Liber Novem Iudicum”. In: Magic
and the Classical Tradition. Ed. by Charles Burnett and W. F. Ryan. London:
Warburg Institute, pp. 99—118.

Dykes, Benjamin N. (2008). Works of Sahl & Masha’allah. Golden Valley, Min-
nesota: Cazimi Press.

— (2011a). The Book of the Nine Judges. Golden Valley, Minnesota: Cazimi Press.

— (2011b). The Forty Chapters of al-Kindi. Golden Valley, Minnesota: Cazimi Press.

Gansten, Martin (2010). Astrology and Astronomy (Jyotisa). In: Brill’s Encyclopedia
of Hinduism. Ed. by Knut A. Jacobsen et al. Vol. 2. Leiden: Brill, pp. 281—94.

— (2012). “Some Early Authorities Cited by Tajika Author”. In: Indo-Iranian
Journal 55.4, pp. 307-19.

— (forthcoming). “Samarasimha and the Early Transmission of Tajika Astro-
logy”. In:

Gansten, Martin and Ola Wikander (2011). “Sahl and the Tajika Yogas: Indian
Transformations of Arabic Astrology”. In: Annals of Science 68.4, pp. 531—46.

Pingree, David E. (1970-1994). A Census of the Exact Sciences in Sanskrit. Phil-
adelphia: American Philosophical Society. 5v., but unfinished at the time of
the author’s death in 2005.

— (1981). Jyotihsastra: Astral and Mathematical Literature. Vol. 6.4. A history of In-
dian literature. Wiesbaden: Harrassowitz.

— (1997). From Astral Omens to Astrology: from Babylon to Bikaner. Vol. LXXVIIL
Serie Orientale Roma. Rome: Istituto Italiano per L'Africa e L'Oriente.

Pollock, Sheldon (2009). “Future Philology? The Fate of a Soft Science in a Hard
World”. In: Critical Inquiry, pp. 931-61.

Stegemann, Viktor, ed. (1942). Dorotheos von Sidon und das sogenannte Introduct-
orium des Sahl ibn Bisr. Vol. XI. Monographien des Archiv Orientdlni. Prag/
Praha: Orientalisches Institut in Prag.

HISTORY OF SCIENCE IN SOUTH ASIA 2 (2014) 101-126



Please write to (info@sayahna.org) to file bugs/problem reports, feature requests and to get involved.
Sayahna Foundation ® jwra 34, Jagathy e Trivandrum 695014 ® IND1A


mailto:info@sayahna.org
http://www.sayahna.org

	Abstract
	Introduction
	Structure of the Text
	Samarasiṃha and the Sanskrit Urtext
	The Principal Arabic Source: Sahl ibn Bishr
	Other Possible Sources and Uncertain Passages
	Conclusion: Why a Hybrid Text?
	Overview of Sanskrit and Arabic Sources for the Praśnatantra

